
Journal of European Ethnology  
and Cultural Analysis (JEECA) 

2019, 4 (2): 230–251 
© Waxmann

Hans-Peter Weingand

“Otherwise, it is of course very quiet and lonely for me, but 
the books are a great help”*
Lily Weiser-Aall and her scopes of action in occupied Norway, 1940–1945

Abstract: Using primary sources from Oslo and Berlin, this article examines the 
activities of folklorist Lily Weiser-Aall (1898–1987) in Norway during the occupation 
by the German Wehrmacht, her cooperation with the “Ahnenerbe” of the SS and the 
“Germanischer Wissenschaftseinsatz.” It shows how it is possible for her to be cel-
ebrated as the “First Lady of Norwegian folklore studies” in Norway, a country in which 
collaboration with the National Socialists is very firmly rejected. One should also be 
able to (re-)approach the first female folklorist to qualify as a professor with greater 
ease, both in the German-speaking world and beyond.
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Helge Gerndt in his closing speech of the conference Volkskunde und Nationalsozial-
ismus (‘Folklore Studies and National Socialism’) in Munich in 1986, postulated that 
the effort to be judicious, differentiated and precise must remain a central point 
in the process of coming to terms with the folklorist past during National Social-
ism (Gerndt 1987: 328). Ten years later, a specific person (re-)entered the focus of 
German-language folklore. In a workshop of the Commission for Women’s Studies 
of the Deutsche Gesellschaft für Volkskunde in Mainz in 1996, Christina Niem paid 
tribute to the woman who was the first female folklorist to qualify as a professor 
(1927): Lily Weiser-Aall (1898–1987).1 Weiser-Aall was researcher who taught only 
briefly at the University of Vienna but who from 1929 onwards, as an award-winning 
private scholar in Norway, presented a comprehensive body of work and served as a 
curator at the Institute for Norwegian Ethnological Research from 1946 to 1968 – in 
Niem’s words, a remarkable specialist of the discipline in many respects (Niem 2000). 

At that time, it was already known from documents held in German archives 
that had become accessible in the meantime that she was on the payroll of the 
SS “Ahnenerbe” (‘Ancestral Heritage’) in Norway – occupied by the German Wehr-
macht – in 1943, at 100 German Reichsmarks per month (Bockhorn 1987: 235f., 

*	 This paper was first published in German in Schweizerisches Archiv für Volkskunde/Archives Suisses 
des Traditions Populaires 2019, 115 (2): 41–60. Translation by Stefanie Everke Buchanan.

1	 For an overview of her biography, see Fuchs (2002); her bibliography in Niem (1998: 46–52).
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footnote 25, 1994: 570). In 1944, an organization chart recorded her as part of the 
“Germanischer Wissenschaftseinsatz” (‘Germanic Scientific Mission’) in Norway (Kater 
2006: appendix chart III)2. 

Building on her presentation, Christina Niem (1998) presented the first major 
biography, which was published in the same year in a “remembrance book” (Moestue 
and Kvideland 1998) in Norway.3 Since Lily Weiser-Aall was considered a mediator 
between Scandinavia and Central Europe through her research reports and reviews, 
there had, however, already been earlier interest in her: The volume of the 1978 
Ethnologia Scandinavica was dedicated to her on the occasion of her 80th birthday, 
and even before the biography and the commemorative publication in 1998, smaller 
biographical contributions had been published in Scandinavia and in Austria (Kvi-
deland 1983; Ropeid 1987).

Like Christa Niem and Christine Eike (1998) in the “remembrance book” in 
1998, Elsbeth Wallnöfer also relied above all on the classification of Weiser-Aall’s 
work from the perspective of the history of science (Wallnöfer 2008). Dunja Sporrer 
(2012) delivered further building blocks in Volkskunde zwischen Wien und Norwegen 
(‘Folklore Studies between Vienna and Norway’) with letters from Weiser-Aall to 
Viktor Geramb. A comprehensive contribution appeared in 2013 in the yearbook 
of her former place of work, the Norsk Folkemuseum in Oslo: Lily Weiser-Aall. Norsk 
etnologisk granskings førstedame (Skjelbred 2013). She was, thus, celebrated as the 
“First Lady of Norwegian Folklore Studies” although her activities during the Nazi 
era were by no means swept under the carpet. Recent Norwegian research reports in 
detail the (albeit few) known facts and, at the same time, makes it clear that not 
much more is known about the specific activities of Lily Weiser-Aall than what was 
already the case in the 1990s (Skjelbred 2013: 123–126). This circumstance was the 
decisive factor for the research underlying this contribution to be based on primary 
sources.4

Women in the Nazi regime did not necessarily fall into only one of the cat-
egories of perpetrator, victim, follower and spectator, but often into several – at 
different times or even simultaneously (Bock 1997: 245). This insight from women’s 
and gender history also dates back to the 1990s when research into Lily Weiser-Aall’s 
biography began. Here, it is the study of the different spaces of the action of women 
which is promoted, because the terms ‘victim’ and ‘perpetrator’ are less suitable as 
analytical categories but rather convey, above all, moral connotations. 

If one takes a closer look at Lily Weiser-Aall, it quickly becomes clear that 
the presentation of her activities during the Nazi era lacks the sense of proportion, 

2	 The original is held in the Bundesarchiv Berlin, NS 21/798.
3	 Review in German language: Brudvik (1999: 99–102).
4	 For better readability, direct quotations from these primary sources have been translated into 

English by Stefanie Everke Buchanan.
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differentiation and precision that Helge Gerndt demanded over 30 years ago. To this 
day, far too little is known about Lily Weiser-Aall’s scopes of action. After a brief 
reference to her biography, this contribution, therefore, for the first time, makes 
use, among other things, of her correspondence on her work as a translator in the 
1940s in the Norwegian National Library,5 respectively from the Mohr-Siebeck Ver-
lag’s archive,6 which is held today at the Berlin State Library. Lily Weiser-Aall’s per-
sonnel file7 and other documents of the SS “Ahnenerbe”8 as well as personal files of 
SS officer Hans Schwalm, who was responsible for the “Germanischer Wissenschafts
einsatz” in Norway,9 held in the Federal Archives in Berlin, reveal a differentiated 
picture. This is also important because misinterpretations or errors have become 
established or are increasingly present in the literature which greatly impede a 
critical analysis of Lily Weiser-Aall.10 The aim is, therefore, to examine the period and 

5	 Nasjonalbiblioteket Oslo (NB Oslo), privatarkiv og musikkmanuskripter, Ms. fol. 4250.
6	 Staatsbibliothek zu Berlin – Preußischer Kulturbesitz (SBBPK), Nachlass 488.
7	 Bundesarchiv Berlin (BA), NS 21/2634.
8	 BA, NS 21/36a, NS 21/83 and NS 21/798.
9	 BA, NS 21/135.
10	 Lily Weiser-Aall’s husband Anathon, for example, is confused or equated with his brother, making 

her the wife of a notorious Norwegian Nazi collaborator. Or there is speculation about a personal 
meeting with Heinrich Himmler in 1941.

Fig. 1.  
Lily Weiser-Aall, 1950.  
Norsk Folkemuseum.
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the extent of her activities within the framework of her personal circumstances and 
to examine the extent to which propaganda was used in the context of the “Germa-
nischer Wissenschaftseinsatz.” Did Lily Weiser-Aall receive instructions or approach 
Nazi authorities with requests or plans herself? Based on the information published 
to date, it is also conceivable that Lily Weiser-Aall could have been a central figure 
for German Nazi propaganda, the center of a network of prominent folklorists with 
affinities for the Nazi regime, or a woman who had access to the SS security service 
and whom Heinrich Himmler visited for tea.

Academic origins
Lily Weiser was born Elisabeth Weiser in Vienna in 1898, grew up in an educated 
middle-class environment and studied Nordic philology and German Studies at the 
University of Vienna. As a student of Rudolf Much, who understood German Stud-
ies as the science of the Teutons and the German people, and German ethnology 
as a subarea of Germanic archeology (Niem 1998: 27), she wrote her dissertation 
on Christmas presents and the Christmas tree (Weiser[-Aall] 1923).11 She traced 
individual customs back to the Germanic yule, a typical example of the ideas of con-
tinuity at the time and the desire to be able to link customs with the Old Germanic 
period (Niem 1998: 32). She regarded the development of customs as a historical 
process and, thus, the history of the German Christmas as extraordinarily difficult 
and intricate, which was why one should never try to explain folk customs based on 
details (Weiser[-Aall] 1923: VII). 

Lily Weiser also devoted her habilitation to highly topical issues at the time: 
Since the turn of the century, male societies had been a popular research topic 
with a wide variety of approaches. In 1902, Heinrich Schurtz’s ethnological study 
Altersklassen und Männerbünde (‘Age Classes and Male Societies’, Schurtz 1902), 
which pointed to the spread of male societies in a tribal context, gained widespread 
attention. Initiation rites, rituals in which young men participated, were of central 
importance (Brunotte 2004: 25–36). Lily Weiser opened up a new field of research 
in this area with her habilitation Altgermanische Jünglingsweihen und Männerbünde 
(‘Old Germanic Initiation Rites and Male Societies’) (Weiser[-Aall] 1927).12 Building 
on internationally recognized research (e.g. van Gennep 1909), she pursued the 
question of what traces of initiations could be found in the Old Germanic traditions. 
She used concrete sources, such as the Germania by Tacitus and the Icelandic sagas, 
and combined linguistic and etymological research with approaches from ethnologi-
cal psychology. While she saw the initiation of young men as the struggle of two 
generations, for male dominance over women and predominantly generation-specific 

11	 On the content and scope, see Grabenweger (2016: 197–205).
12	 On the content and scope, see Grabenweger (2016: 206–216).
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aspects, Otto Höfler’s research, which was based on hers, emphasized “völkisch” 
(‘ethnic German’) and racial classifications. It was precisely this latter approach that 
was subsequently also carried out by dedicated National Socialists (Höfler 1934; 
Wolfram 1936–1938; cf. Brunotte 2004: 130–36; Meier 1999: 324f.). While an older 
scientific-historical analysis (Peuckert and Lauffer 1951: 118) still clearly distin-
guishes between Lily Weiser-Aall’s and Otto Höfler’s approaches13, the positions were 
later, as Carlo Ginzburg noted, simply summarized as the “Schule von Much” (‘School 
of Much’) (Ginzburg 1993: 81). Lily Weiser-Aall requested the Venia Legendi for “Ger-
manic Archaeology and Folklore,” which was confirmed by the Ministry in Vienna 
in August 1927. It was the first habilitation in which “folklore” appeared by name, 
and she was, thus, the first woman to be habilitated in the discipline of “folklore” 
in the German-speaking world (Grabenweger 2016: 184; Niem 1998: 27). She only 
lectured in the summer semester of 1928 as she married the Norwegian psychologist 
Anathon Aall (1863–1943) in October of the same year, went on a world trip and 
moved to Oslo in 1929. 

There, on the one hand, she continued work she had already begun, and over 
the next few years made contributions to 40 keywords for the Handwörterbuch des 
deutschen Aberglaubens (‘Handbook of German Superstition’) (Hoffmann-Krayer and 
Bächtold-Stäubli 1927–1942).14 On the other hand, she published more extensively 
on psychological issues. In 1933, she was awarded the Royal Gold Medal for Zum 
Aufbau religiöser Symbolerlebnisse (‘On the Construction of Religious Symbolical 
Experiences’) and became a member of the Norwegian Academy of Science in 1937. 

13	 Peuckert and Lauffer write that the years from about 1910 onwards were increasingly influenced 
by society-oriented thoughts and institutions and that the social and political situation en-
croached on academia, beginning with Lily Weiser’s habilitation on Germanic initiation rites and 
male societies and then, already influenced by political events, drifted towards Höfler’s “cultish 
secret societies”, Stumpfl’s essay on folk drama ans Wolfram’s sword dance (Peuckert and Lauffer 
1951: 118).

14	 Vol. 1, 1927/28: Amboss, column (col.) 359f., Balken, col. 856–859, Berg, col. 1043–1056, Blocks-
berg, col. 1423–1428, Brocken, col. 1579–1581; vol.2, 1929/30: Dach, col. 115–124, Dachfirst, 
col. 124f., Dachstroh, col. 125, Dachtraufe, col. 125–129, Decke, col. 181f., Ecke, col. 544–550, 
fahrende Schüler, col. 1123f., Faustus, col. 1269–1274, Firstsäule, col. 1526f.; vol.3, 1930/31: 
Gaufridy, col. 317f., Gerbert, col. 668, Grandier, col. 1113f., Hammer, col. 1370–1376, Haus, col. 
1552–1558, Hausbau, col. 1558–1567, Hausgiebel, col. 1570f., Heuberg, col. 1818, Hexe, col. 
1827–1919; vol.4, 1931/32: Hörselberg, col. 400f., Keller, col. 1241f., Kette, col. 1279–1286, 
Klabautermann, col. 1437–1439, Klopferle, col. 1242; vol.5, 1932/33: Kobold, col. 29–47, Kum-
met, col. 810f.; vol.7, 1935/36: Schwelle, col. 1509–1543; vol.8, 1936/37: Tür, col. 1185–1209, 
verhexen, col. 1570–1584, Virgil, col. 1665–1672; vol.9, 1938/41: Wagen, col. 24–48, Walen, col. 
63–66, Paracelsus, Nachtrag, col. 59–64, Weihnacht, Nachtrag, col. 864–968, Wohnungswechsel, 
Nachtrag, col. 988–990, Zaun, Nachtrag, col. 991–1003. For a critical review of the „Handwörter-
buch”, see Daxelmüller (1987). At present, in the 21st century, generally only Lily Weiser-Aall’s 
comprehensive entry “Hexe” (‘witch’) is referenced.
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With Volkskunde und Psychologie (‘Folklore Studies and Psychology’),15 she presented 
an introduction to concepts such as perception, attention and memory as a guide for 
folklore researchers in 1937 (Niem 1998: 28f.; Wallnöfer 2008: 70–75; for a critical 
analysis, see Höfig 2009). At this time, psychology in Germany, in turn, began to 
shift towards folklore studies. Cultural anthropology was granted a guest role for the 
first time at the conference of the Deutsche Gesellschaft für Psychologie (‘German 
Society for Psychology’) in 1934, which was dedicated to the psychology of com-
munity life (Spamer 1934: 1).

Positions
“Would you not agree that war is already just around the corner?” wrote the legal 
historian Emil Goldmann,16 who had emigrated to London, in a letter dated August 
19, 1939, that was addressed to his “honored Madam Colleague” to “reported their 
safe arrival on free ground around good, helpful people.”17 

After the “Anschluss” (‘annexation’) of Austria to the German Reich and the 
subsequent forced retirement from the University of Vienna in May 1939, the Jewish 
scholar and his wife had begun a struggle to find a way of leaving the country that 
lasted for months. Invited to Oslo in the autumn, the family eventually got stuck 
in England, while the books and manuscripts were already in Norway. A letter from 
Vienna dated March 6, 1938, a week before the “Anschluss,” had shown similar 
foresight: “Everything is still in flux and, as we fear, not in good flux. The enemy 
has broken into our lines and we have, for the time being, absorbed the shock only 
with the greatest of difficulty, but he has reached deeply into our territory. God only 
knows what the next push will bring.”18

Emil Goldmann died in Cambridge in 1942. Lily Weiser-Aall, who had been 
friends with Goldmann for many years, stayed in touch with his widow Rosa and 
secured the scientific estate for research. The contact with the Goldmann family 
dated back to the 1920s. Lily Weiser-Aall had dedicated an essay to Emil Goldmann 
in 1933 and also acknowledged his “untiring participation” in this work (Weiser-Aall 
1933: 209).

Networks of this kind can only be explored through letters and publications, 
because Lily Weiser-Aall apparently hardly ever talked about herself. One of the few 

15	 Lily Weiser-Aall’s daughter Louise Jilek-Aall (born 1931), doctor, tropical medicine specialist, eth-
nologist and Emeritus Professor of Psychiatry at the University of British Columbia in Vancouver, 
in any case, saw her mother as an ethnologist and psychologist and dedicated her first book “To 
my mother Lily Weiser-Aall who inspired my interest in anthropology and folk medicine” (Jilek-
Aall 1979: 5).

16	 For his biography, see Brandenstein (1956: 35–43).
17	 Nasjonalbiblioteket Oslo (NB Oslo), privatarkiv og musikkmanuskripter, Ms. fol. 4250: B Goldmann, 

Emil to Lily Weiser-Aall, August 19, 1939. 
18	 Ibid., Goldmann, Emil to Lily Weiser-Aall, March 6, 1938.
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anecdotes from her time as a student in Vienna was handed down by her long-time 
colleague Marta Hoffmann: 

I once asked her if her father was not sad because she had moved to Norway. She 
looked at me in surprise and said: ‘No, he was very relieved.’ He knew of her social 
commitment and certainly knew that she, together with two fellow female students – 
the three of them were called ‘the Amazons’ at the University of Vienna  – were 
actively advocating for other students who were Jewish or who had been harassed or 
persecuted for other reasons. (Moestue and Kvideland 1998: 14).19

A similar story, which suggests that Lily Weiser-Aall was not a convinced National 
Socialist, comes from the well-known Nazi opponent Will-Erich Peuckert, who was 
shunned by colleagues when Hitler seized power in 1933 and soon after had to make 
his living as an employee of the Berliner Tageblatt. As Brigitte Bönisch-Brednich 
pointed out, Peuckert thanked Lily Weiser-Aall forty years later in a congratulatory 
letter on the occasion of her 70th birthday that she had had the courage not only to 
speak to him in at the Weimar Folklore Studies Conference 1933 but also to sit down 
next to him at the coffee table (Bönisch-Brednich 1994: 203). 

Based on such networks and narratives about her that are documented in Lily 
Weiser-Aall’s estate, folklorist Reimund Kvideland (1935–2006) concluded that she 
had an anti-National Socialist orientation. By means of his contribution, this was 
recorded in the most current (electronic) edition of the Norsk biografische leksikon 
in 2009.20

War around the corner
In 1940, however, as Emil Goldman had put it, war was also just around the corner 
for Lily Weiser-Aall. The Wehrmacht began the occupation of Norway on April 9, 
1940. On April 10, the couple with their three children left the capital and moved to 
a small, simple summer house in Roa, about 60 kilometers from Oslo – the reasons 
for doing so must remain unanswered for now. Lily Weiser-Aall had continued to 
publish in Germany, particularly in the Niederdeutsche Zeitschrift für Volkskunde. The 
fact that both she and her husband were both actively publishing is probably also 
the reason for the double surname Weiser-Aall, ensuring that her publications prior 
to her marriage did not ‘disappear.’ In 1941, the last delivery of the Handwörterbuch 
des deutschen Aberglaubens with six keyword entries she had compiled was printed 
and a large-scale project thus completed. The loss of access to literature due to the 
move to the countryside, combined with massive restrictions due to wartime ration-
ing, her husband’s ill health – he was over 30 years older than she – and caring for 
the three children, whom she homeschooled, led to her concentration on individual 

19	 I would like to thank my colleague Ursula Stachl for the translation from Norwegian.
20	 Accessed February 2, 2020. Available at: https://nbl.snl.no/Lily_Weiser_Aall.
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works, respectively, a field of activity that did not demand comprehensive literature 
research. She was in contact with the Mohr Siebeck Verlag publishing house and the 
Swedish religious historian Martin Person Nilsson from September 1941 regarding 
a translation. Works by Nilsson had already been published in Germany by this 
company (Nilsson 1911, 1914, 1927). 

The driving force behind the translation of the second edition of the Årets 
folkliga fester (‘The Folk Festivals of the Year’), published in 1936, was the religious 
scholar Otto Huth – a member of the “Ahnenerbe”, one of the most important ‘sci-
entific’ centers of Nazi ideology, since March 1937. The “Ahnenerbe” was founded in 
1935, initially as a private association, at the suggestion of Heinrich Himmler, as an 
“ideological-scientific training organ for the SS” and was expected to provide ‘scien-
tific’ evidence for the superiority of the German ‘Aryan’ through research – especially 
on Germanic prehistory. In 1937, the association received a new statute and was now 
intended to conduct research beyond the German area for the entire Indo-European 
world. Heinrich Himmler, as the Reichsführer of the SS, was the curator, and Walther 
Wüst, the later rector of the University of Munich, was president. Wolfram Sievers 
took on the day-to-day business of staff and organization and, under his leadership, 
the “Ahnenerbe” grew into a network of 45 research institutes until the collapse 
of the Nazi regime in May 1945 (cf. Schmidt and Devantier 2013). The spectrum of 
activities ranged from comprehensive surveys in South Tyrol and the Gottschee on 
the occasion of the (forced) resettlement of the local “Volksdeutsche” (‘ethnic Ger-
mans’) (Dow 2018) to the “Germanischer Wissenschaftseinsatz” in countries occupied 
by the Nazi regime (Gasche 2014) or the search for the “arisch-nordisch-atlantische 
Urkultur” (‘Aryan-Nordic-Atlantic primeval culture’) in Tibet (Kaufmann 2009) to 
the murder of 86 people in the Natzweiler concentration camp in order to exhibit 
their skeletons in a museum (Reitzenstein 2018).21 

Otto Huth, who was head of the “Forschungsstätte für indogermanische Glau
bensgeschichte” (‘Research Centre for Indo-Germanic Religious History’), became a 
member of the NSDAP and the SS in 1939 and became a professor at the University 
of Strasbourg in 194122. In 1938, he had authored the book Der Lichterbaum: Germa-
nischer Mythos und deutscher Volksgebrauch (‘The Tree of Lights: Germanic Myth and 
German Folk Customs’), which had been critically reviewed by Lily Weiser-Aall: She 
had “serious objections” and particularly criticized his theses of continuity (Weiser-
Aall 1938: 11–13). For this reason, Huth contacted her, sent her offprints23 and in 
the course of this professional exchange, the idea was born to publish a translation 

21	 “Ahnenerbe” managing director Wolfram Sievers was sentenced to death in the Nuremberg medical 
trials in connection with fatal human experiments and executed in 1948.

22	 For his biography cf. Junginger (1999: 248–268) and Junginger (2008: 246–249).
23	 BA, NS 21/2634 (Ahnenerbe: Personalakte Lily Weiser-Aall), transcript Huth to Weiser-Aall, Octo-

ber 12, 1938.
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of the new edition of the Swedish standard work in the Mohr Siebeck Verlag: “As you 
have agreed with Dr. Huth, I can provide you with a translation fee of RM 500,” as 
the order by publishing house director Paul Siebeck read on October 3, 1941.24 Lily 
Weiser-Aall did not reply until March 1942, and her letter documents her difficult 
situation: 

The fact that my answer comes so late is due to extraordinary circumstances, such 
as a complete lack of domestic and other workers, a lack of water and electricity, 
extraordinary cold, so many unforeseen disturbances and extra work that it was not 
possible to predict when the translation could be completed.25 

Her economic situation became precarious upon the death of her husband Anathon 
Aall, who passed away on January 9, 1943, at the age of 75. As he had already 
been over 60 years old when he married in 1928, Lily Weiser-Aall was not entitled 
to a pension, and the settlement of the estate also took many months (“Lily Weiser 
Aall – Norsk Biografisk Leksikon”; Sporrer 2012: 21). However, in January 1943 she 
was able to inform the publisher that the translation was almost finished: In 14 
days, she wanted to send the last part of the manuscript to Nilsson.26

Work for the “Ahnenerbe” 
In February 1943, Otto Huth turned to “Ahnenerbe” managing director Wolfram Siev-
ers. Since he knew from Lily Weiser-Aall that she wanted to do more academic work 
in order to make an additional income, he asked him to check “whether it is possible 
to appoint Mrs. Weiser-Aall to a permanent position in the Ahnenerbe in my depart-
ment and at the same time grant her a monthly bonus.” She was, he wrote “the best 
employee imaginable” for work on the topic of the Christmas tree, May poles and 
village linden trees.27

SS Hauptsturmführer Hans Schwalm, Professor of Geography at the University 
of Posen, was the representative of the “Ahnenerbe” in Norway.28 Apparently com-
missioned by the headquarters in Berlin, he first sought contact with Lily Weiser-

24	 Staatsbibliothek zu Berlin – Preußischer Kulturbesitz (SBBPK), Nachlass 488, A 0498, 1, Blatt 3. 
The letter of Ahnenerbe managing director Wolfram Sievers probably also traces back to Huth. 
In August 1937, Sievers sent her two issues of the Ahnenerbe periodical Germanien since these 
covered questions “which will surely be of special interest to you.” NB Oslo, Ms. fol. 4250: M 
Ahnenerbe to Lily Weiser-Aall, August 20, 1937. At the time, the German Studies scholar Bernhard 
Kummer, who was controversial within the Nazi regime because of his image of the Teutons, was 
of the opinion that Weiser-Aall had “the right attitude towards the Germanic past.” Note from PA 
Kummer, quoted from Simon (2004).

25	 SBBPK, Nachlass 488, A 0500, 1, Blatt 3 (March 27, 1942).
26	 SBBPK, Nachlass 488, A 0501, 1, Blatt 13, Letter, January 21, 1943.
27	 BA, NS 21/2634, Huth to Ahnenerbe, Sievers, February 19, 1943.
28	 Before Norway, Schwalm had been working for the “Ahnenerbe” in Laibach/Ljubljana, (cf. Dow 

2018: 167–95; Wedekind 2008).
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Aall’s brother-in-law Herman Harris Aall, a member of the fascist party Nasjonal 
Samling (‘National Unity’) and an important Nazi collaborator in Norway. However, 
there was little he could tell Schwalm since he had fallen out with the Aall family 
because of his political views:29 

He is not aware of any plight of his sister-in-law, whom he knows very little about, 
as his brother did not get married until 1928. Prof. Aall was vividly dismayed by this 
and expressed his admiration and gratefulness for the fact that in the middle of the 
war, German authorities were able to take such close care of individual members of 
their people. He knows nothing more about the political attitude of his sister-in-
law.30 

On April 8, 1943, Schwalm visited Lily Weiser-Aall in Roa and sent her a letter on 
the same day upon his return to his office in Oslo. He offered her the possibility of 
handling future communication with the publishing house or scientific institutions 
in Germany as official mail via the “Germanische Leitstelle” (‘Germanic head office’) 
in Oslo. He also wanted to check whether it would be possible to settle the fees via 
his office, as transfers from Mohr Siebeck Verlag to Norway would be difficult under 
foreign exchange law and would take a long time. He requested a curriculum vitae 
and a list of publications for the “Ahnenerbe” in Berlin and for Huth. If she needed 
any special assistance, Schwalm continued, she could turn to the commander of the 
Security Police and the SD [‘Security Service of the SS’] in Oslo.31

Schwalm wrote a memo on the visit for Berlin: The furnishings of the house 
were primitive, she herself had been without help for two and a half years. She had 
to do everything herself, bake bread, food often had to be fetched from far away 
and the farmers would unscrupulously exploit the food situation. In addition, many 
foods were not available in Roa, the three children Cato (13), Luise (12) and Ingrid 
(10) had not seen any fruit for a year, the oldest daughter suffered from vitamin 
deficiency: 

It is admirable to the highest degree that Mrs. Aall has managed to do scientific work 
and complete the translation of Nilsson’s book under these conditions in the last few 
months. She undoubtedly suffers in these circumstances and would certainly have 
known to prevent my visit if it had not been more or less sprung on her, similar to 
the way she was able to avoid Höfler’s visit during his last stay in Oslo. The con-
versation clearly showed that Mrs. Aall has a fervent desire not only maintain her 

29	 Lily Weiser-Aall and her husband Anathon never had anything to do with the NSDAP. A report in 
the NSDAP party correspondence about the brother-in-law, Herman Harris Aall, on the occasion 
of his stay in the German Reich from December 1939 to April 1940 emphasizes his sympathy for 
the Nazi regime and his nationalist sentiments. BA, NSDAP Central Index, respectively, Gau Index 
negative; R 9361-II/15.

30	 BA, NS 21/2634, note by Schwalm, April 7, 1943, about the conversation with Herman Harris Aall 
on March 29, 1943.

31	 NB Oslo, Ms. fol. 4250, M Schwalm, Hans to Lily Weiser-Aall, April 8, 1943.
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scientific connections with German research but to deepen them in every respect. 
She therefore agreed without further ado to enter into a closer working relationship 
with Prof. Huth and the ‘Ahnenerbe’. […] Under the present circumstances, Mrs. Aall 
can, of course, do very little. For now, she is kept entirely busy enough providing the 
daily bread and teaching the 3 children, who do not attend school. […] In apprecia-
tion of the circumstances detailed above, I consider it important, first of all, that 
Mrs. Aall has a closer working relationship with Prof. Huth and the ‘Ahnenerbe’ and 
she can also maintain her long-standing personal and scientific relationship with 
Prof. Höfler without difficulty.32

Schwalm suggested that she be paid a regularly monthly fee for the translation of 
fundamental treatises33 by the Danish folklorist and narrative researcher Axel Olrik, 
even though Lily Weiser-Aall might have reservations about this because she was 
currently “unable to engage in regular work due to her unusual circumstances and 
the vulnerability of her children.”34 Schwalm also made a political assessment: 

With regard to her political views, full clarity could not yet be gained due to the 
caution with which such an initial conversation naturally had to be conducted. 
However, when talking about the ideological and political situation in Norway, she 
showed a full understanding of our German position. On the whole, she seems to 
tend avoid the war and all its consequences. […] In summary, my impression is that 
she has not yet been able to come to a clear position, torn between the voice of her 
blood and the love for her children who, according to the wishes of their father, are 
to become Norwegians, she tries to postpone the decision until the political circum-
stances in Norway lead to a decision in one sense of another. I believe that it would 
be wrong to try to bring about this decision from the outside with Mrs. Aall. Rather, 
we must give her time. I am convinced that this decision will then be positive.35

On May 12, 1943, based on Schwalm’s report, Huth applied for a “monthly research 
grant” in the amount of 100 RM,36 which “Ahnenerbe” curator Walther Wüst approved 

32	 BA, NS 21/2634, memo by Schwalm, April 10, 1943, about the conversation with Lily Weiser-Aall 
on April 8, 1943, p. 2–4.

33	 Axel Olrik (1864–1917) was a pioneer in the development of formalist approaches to the analysis 
and comparison of epic forms. Particularly his work “Epische Gesetze der Volksdichtung” (‘Epic Laws 
of Folk Poetry’), which was published in Denmark in 1908 and appeared in German in 1909 and 
in English in 1965, attracted international attention. His book on the principles of oral narrative 
research and the anthology on the Nordic world of gods, however, were published posthumously in 
1921 and 1926 respectively, revised and supplemented by his student Hans Ellekilde in 1921 and 
1926, respectively.

34	 BA, NS 21/2634, memo by Schwalm, April 10, 1943, about the conversation with Lily Weiser-Aall 
on April 8, 1943, p. 4f.

35	 BA, NS 21/2634, memo by Schwalm, April 10, 1943, about the conversation with Lily Weiser-Aall 
on April 8, 1943, p. 2f. 

36	 100 RM in the German Reich of 1943 corresponds today to a purchasing power of about 380 Euro, 
see Deutsche Bundesbank (2019).
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on May 24 with a handwritten “Yes!”.37 Lily Weiser-Aall received a letter dated June 
30, 1943, signed by Wüst and Sievers, in which she was officially informed of this: 
“We hereby appoint you as a staff member of the “Ahnenerbe” to the Lehr- und 
Forschungsstätte für indogermanische Glaubensgeschichte [‘Teaching and Research 
Institution for Indo-Germanic Religious History’].”38

Even before this, on May 17, Hans Schneider, the head of the “Germanischer 
Wissenschaftseinsatz” had received orders to provide her with a “working grant” of 
500 RM.39 This was in fact the fee of the Mohr Siebeck Verlag: The completed manu-
script had arrived via the “Ahnenerbe” postal service, the publishing house sent a 
check to the “Ahnenerbe” in mid-May, and Lily Weiser-Aall confirmed receipt of her 
fee to the publishing house in mid-June.40

Lily Weiser-Aall and Otto Huth subsequently exchanged views on scientific 
publications. Books from the “Ahnenerbe” publishing house were also sent to her 
on Huth’s orders.41 A letter to Huth at the end of February 1944 indicates a further 
field of work: 

The plan to publish a summary of the ‘Haus als Heiligtum’ [‘House as a Sanctuary’] 
naturally fascinates me greatly. As you suspect, I have often thought about doing 
such work, but I have always postponed it, because since 1937, when we moved to 
the country, the use of the various libraries was very time-consuming and difficult, 
and has not improved, but has become even more difficult due to the limited train 
service, etc. But apart from the external difficulties, I would very much like to 
cooperate. […] I would then be able to take over the door, fence, roof, ceiling, house 
and courtyard spirit, if that would suit you. The only thing that makes me insecure, 
as I said, is that I have to stay in the country because of the children, and this could 
create even more obstacles than would otherwise be the case.42

Lily Weiser-Aall’s interest in this project and, respectively, Otto Huth’s interest in 
retaining her as a well-read expert on the subject is not surprising, since she had 
already complied comprehensive material on these keywords for the respective ency-
clopedia articles in the Handbuch des deutschen Aberglaubens in the preceding years.

In 1944, Huth gave a lecture on “The house as a sanctuary” to Norwegian 
students in the SS’s ideological reeducation camps: In 1943, after the closure of the 
University of Oslo, the Nazi occupying power had taken 65 professors and about 
1,500 students into custody, of whom about 650 were deported to Germany. Since 
the students steadfastly refused to convert to the Greater Germanic idea, they were 

37	 BA, NS 21/2634, Huth to Ahnenerbe, Sievers, May 12, 1943.
38	 BA, NS 21/2634, Ahnenerbe to Lily Weiser-Aall, June 30, 1943.
39	 BA, NS 21/2634, Schneider to Germanische Freiwillige Leitstelle, May 17, 1943.
40	 SBBPK, Nachlass 488, A 0501, 1, Blatt 20, 19, 16, 15 and 1.
41	 NB Oslo, Ms. fol. 4250, B Huth, Otto to Lily Weiser-Aall, July 29, 1943; M Ahnenerbe to Lily Weiser-

Aall, July 12, 1943.
42	 NB Oslo, Ms. fol. 4250, M Weiser-Aall, Lily to Otto Huth, February 20, 1944.
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used as forced laborers, some of them even were even sent to Buchenwald concentra-
tion camp (Junginger 1999: footnote 48, 264).

Such actions of the “Germanischer Wissenschaftseinsatz,” intended to serve as 
propaganda, seem to have completely bypassed Lily Weiser-Aall. In 1944, she was 
working on the evaluation of Scandinavian literature on the project “House as a 
Sanctuary” and organizing books for Otto Huth, and was thus – probably without 
knowing it – involved in the concrete preparation of the ‘reeducation’ attempts.43 
Furthermore, a contribution on the motive of love-death was to appear in the 1944 
volume of the Niederdeutsche Zeitschrift für Volkskunde. In January 1945, the proofs 
were sent to her, and in March, Hans Schwalm sent a short summary of Lily Weiser-
Aall to the internal newsletter of the “Ahnenerbe” as requested.44

At this time, the collapse of the Nazi regime was already obvious: Lily Weis-
er-Aall had Schwalm forward two letters with photographs of the children to an 
acquaintance in Freiburg and a cousin in Heidelberg via the “Ahnenerbe” service 
post as the normal postal route was no longer reliable. At the same time, Richard 
Wolfram, a member of the ‘Norwegian Office in the Germanic Control Centre Norway’ 
was carrying boxes of material home to the Reich as part of the ‘Special Nordic 
Folklore Mission.’45

Lack of paper and manpower finally affected even such an influential SS or-
ganization as the “Ahnenerbe,” whose journal Germanien could no longer be pub-
lished. The 1944 volume of the Niederdeutsche Zeitschrift für Volkskunde was also 
never printed. Lily Weiser-Aall’s work Erlebnisgrundlagen der Volksüberlieferung und 
Dichtung. Der Liebestod was only published in 1947 in the Schweizerisches Archiv für 
Volkskunde.46 The Mohr Siebeck Verlag also announced in April 1944 that it saw “no 
possibility of overcoming the material difficulties for the publication of your transla-
tion” for the book Die Feste des schwedischen Volkes im Jahreslauf for the coming 
months.47 This book also never appeared.

The role of Hans Schwalm
Malte Gasche, who has undertaken intensive research on the “Germanische Wis-
senschaftseinsatz” of the SS, calls the involvement of Hans Schwalm and the “Ah-
nenerbe” in Norway a fiasco from a German point of view (Gasche 2009). The fact 
that they did not even come close to implementing any Nazi objectives (creation of 

43	 NB Oslo, Ms. fol. 4250, M Weiser-Aall, Lily to Otto Huth, June 16, 1944.
44	 BA, NS 21/135 (Handakten Hans Schwalm) s. v. Aall, manuscript as well as Schwalm to Aall, 

January 7, 1945, and Schwalm to Plassmann, March 19, 1945.
45	 BA, NS 21/135, s. v. Aall and s. v. Wolfram.
46	 Vol. 44 (1947), 117–140. It was not unusual that after 1945, Swiss folklorist publication organs 

offered space for the knowledge of the former NS folklore studies, cf. on this Kuhn (2017).
47	 SBBPK, Nachlass 488, A 0501, 1, Blatt 2, letter, April 25, 1945.
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a “common Germanic” awareness, integration of regional forces) was due, on the 
one hand, to political problems with “völkisch” right-wing circles which, although 
paying homage to the pre-Christian Norse, saw themselves as Norwegian patriots. 
On the other hand, there were massive internal conflicts within National Socialism, 
because when the “Ahnenerbe” began its activities in Norway in the autumn of 
1942, the departments which were already on site had divided the responsibilities 
among themselves by this time. Last but not least, the NS plans failed because of 
Hans Schwalm’s personality: He initially did not want to move to Norway as he 
considered himself unsuitable, and apart from Lily Weiser-Aall, he had not been 
able to motivate anyone else for scientific work on the “Ahnenerbe.” Conflicts of 
authority also hindered his work: All invitations were sent out via the local head of 
the Germanische Leitstelle (‘Germanic Control Center’), Karl Leib, and Leib himself 
took on these appointments, obstructing Schwalm wherever he could. The latter 
then concentrated on local heritage conservation activities and tried to protect 
Norwegian objects of antiquity that were threatened by the effects of the war as best 
as possible. SS Obergruppenführer Wilhelm Rediess, the Higher SS and Police Leader 
North, was so enraged by Schwalm’s requests for building materials from German 
departments for the protection of Norwegian museum goods that in May 1944, he 
bluntly demanded that the “Ahnenerbe” “exchange Schwalm for a man who was more 
familiar with reality” (Gasche 2009: 109f., 113f., 116, 118). 

At the beginning of September, Karl Leib became Chief of Staff in Oslo because 
of a reorganization of the SS and informed Schwalm “that he is of the opinion that 
the work of the Ahnenerbe should now be discontinued.”48 One month later, his 
revocation was a done deal. Accordingly, Schwalm reported back to duty in Berlin 
on December 5, 1944, but he still had two more tasks to complete which were 
obviously important to him. The first task was a book about the prehistoric sites of 
Norway, which was to give “insights into the life and attitude of the proud Germanic 
families of Norwegian early history” and was available in print at the beginning of 
1945 (Gasche 2009: 120, 118). The second task was to ensure the financial security 
of Lily Weiser-Aall. Arguing that “Das Haus als Heiligtum” would result in additional 
work, Schwalm, in agreement with Huth, proposed a reassessment to 200 RM on 
December 14, 1944. In other words, a doubling of the salary, “particularly since liv-
ing conditions in Norway have become unusually expensive and Mrs. Aall is more or 
less boycotted at her place of residence as a result of her cooperation with German 
authorities, which has now become known after all.”49 The next day, Schwalm wrote 

48	 BA, NS 21/36a, addendum to letter dated September 5, 1944, Schwalm to Ahnenerbe, Sievers and 
Schneider.

49	 BA, NS 21/2634, memo by Schwalm, December 14, 1944.
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to her with the prospect of this increase because “the increasing cooperation” must 
“also be taken into account in the assessment of the allowance.”50

As early as January 7, 1945, Schwalm was able to write to Lily Weiser-Aall and 
also enclose a letter from “Ahnenerbe” managing director Wolfram Sievers, which, in 
addition to New Year’s wishes, contained the information that this suggestion had 
been implemented.51 In February, Schwalm also discussed with Huth the question of 
the meaningfulness of the translation of Danmarks heltedigtning by Axel Olrik, as 
no translation rights could be obtained during the war. Lily Weiser-Aall was working 
on this “on the tacit assumption that a German edition is out of the question for 
the time being.”52

Lily Weiser-Aall immediately expressed her gratitude for the support: “I am 
very ashamed that the research grant is to be increased because I can actually do so 
little work since I have so much else to cope with. I hope that it will soon be easier 
again.” She was also thankful for the delivery of her letters, wrote about the now 
friendly contact with her brother-in-law Hermann since November, about bomb raids 
in Oslo and about her children doing handicrafts: 

We had a very nice and harmonious Christmas Eve. With brother-in-law and sister-
in-law from Roa with us. We even had plenty of food, we had slaughtered our billy 
goat, had received meat and bacon on ration coupons and from our neighbor. The 
Christmas package from the Germanic Leitstelle was also wonderful.53

With this letter, the direct contact breaks off. Lily Weiser-Aall never wrote to the 
Central Office of the “Ahnenerbe” in Berlin. The correspondence between Schwalm 
and Weiser-Aall lacks the usual characteristics of typical official Nazi correspond-
ence. There is no “Heil Hitler!,” but there are New Year’s greetings, news about 
family and about bigger and smaller problems. Hans Schwalm’s behavior in occupied 
Norway has, loosely based on Hannah Arendt, something of the banality within 
evil. As far as his motives are concerned, he can be taken at his word: Since pretty 
much everything was rationed in occupied Norway and Lily Weiser-Aall had lost her 
smoker’s card, Schwalm suggested cigarettes to Sievers as a gift and justified this as 
follows: “With her heavy workload as a mother, housewife, teacher of her 3 children 
and last but not least as a productive scientist, she needs stimulation.”54

It is the correspondence with the Nazi officer Schwalm which allows an insight 
into Lily Weiser-Aall’s scope of action as a mother under precarious circumstances: 
“Now we are beginning with the Christmas preparations, I am holding back as much 

50	 BA, NS 21/2634, Schwalm to Lily Weiser-Aall, December 15, 1943.
51	 BA, NS 21/135, s. v. Aall, Schwalm to Weiser-Aall, January 7, 1945, and Sievers to Weiser-Aall, 

January 2, 1945.
52	 BA, NS 21/135, Schwalm to Huth, February 21, 1945.
53	 BA, NS 21/135, s. v. Aall, Weiser-Aall to Schwalm, January 8, 1945.
54	 BA, NS 21/135, s. v. Aall, Schwalm to Sievers, January 7, 1945.
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as possible, but for the sake of the children I have to bake something, in these mat-
ters it is evident that they are still quite childlike.”55

Did the correspondence about rather everyday events and problems, about food 
and the interests of the three children make it possible for Lily Weiser-Aall to avoid 
unpleasant political debates? Or was there a basis of common interest with Schwalm, 
who was two years younger and also had a family – especially in the case of an SS 
officer about whom, at least during his deployment in Norway, there was little to 
notice about indoctrination and National Socialist ideology?

Collaboration?
To this day, the period of occupation by German troops still plays an important role 
in identity formation in Norway. Disobedience and resistance was also shown or sup-
ported by broad sections of the population and was very effective. In May 1943, for 
example, the Quisling government’s attempt to set up three Norwegian Wehrmacht 
divisions to fight on the German side on the Eastern front failed. One year later, 
of the approximately 70,000 young people who were legally obliged to register for 
work, only 300 could be forced into labor. The “boys in the woods” who went into 
hiding became an essential symbol of the Norwegian resistance. The place of women, 
on the other hand, was primarily seen on the inner front (“hjemmefront”), in order 
to save the threatened Norwegian identity and integrity from decay (Lenz 2003: 
102, 51).

Lily Weiser-Aall’s behavior was, on the one hand, probably socially accepted in 
the rural area around the summer house – but apparently also found favor among 
the “Ahnenerbe” men. Schwalm, himself a family man, respected her achievements, 
and the letters portray him as a friendly person for whom the three children liked 
to draw pictures.

For Lily Weiser-Aall, the financial support for the translations was central for 
sustaining herself and her children. The prospect of being able to enter more into 
classical folklorist research in addition to this was undoubtedly a gratifying prospect 
in the intellectually dreary atmosphere, which could also not be compensated for 
even by the polyglot education of the children. A letter to Schwalm in mid-December 
1944 expressed this pointedly: “Otherwise, of course, it is very quiet and lonely for 
me, but the books are a good help.”56

Of all the countries occupied by the German Wehrmacht, Norway persecuted 
collaborators most intensively. In a country with a population of 3.3 million, 93,000 
Norwegians were prosecuted, 40,000 of them for party membership in the Nasjonal 
Samling, which collaborated with the German occupying power under its party 

55	 BA, NS 21/135, s. v. Aall, Weiser-Aall to Schwalm, December 11, 1944.
56	 BA, NS 21/135, s. v. Aall, Weiser-Aall to Schwalm, December 11, 1944.
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leader, Vidkun Quisling. People in the public service lost their jobs, the members 
of the Nasjonal Samling had to come up with 70 million kroner in compensation. 
Ultimately, 46,000 people were punished: 17,000 with prison sentences, and 29,000 
with fines and loss of rights (Bundesarchiv 1994: 119f.). In addition to these penal-
ties, the worst suspicion that could fall on a woman socially was that she had been a 
“German whore.” Any actual sexualized or even sexual contact with German soldiers 
was condemned in the strongest terms. Psychological and physical abuse affected 
not only the women themselves but also the so-called “Tyskerbarna” (‘German chil-
dren’), a circumstance that has only been at the center of public debate since the 
2000s (Lenz 2003: 226, 171).

Lily Weiser-Aall, as a native foreigner, as the sister-in-law of one of the most 
important ‘Quislings,’57 as a woman to whom a high-ranking SS officer had driven 
up to see, was certainly judged severely. She, in turn, as the list of her estate also 
shows, had apparently broken off practically all correspondence with Germany from 
the beginning of the war onwards.58 As Schwalm writes, she had avoided Otto Höfler 
in Norway; contact with Otto Höfler is documented by only two letters during this 
period: In October 1942, Höfler asked Lily Weiser-Aall the long-winded question of 
whether she “perhaps happened to know a suitable person,” since his wife did not 
have a maid at the time: “If you knew of anyone, I would be most grateful for a kind 
communication.”59 In a second letter, in March 1943, Höfler paid his condolences on 
the death of her husband.60 During Richard Wolfram’s stay in Norway, no meeting 
seems to have taken place either.61

In the most recent major contribution on Lily Weiser-Aall’s biography in 2013, 
Ann Helene Bolstadt Skjelbred drew attention to a fact that Christa Niem had already 
mentioned in 1998: If Lily Weiser-Aall had shown any affinity with National Social-
ism, she would not have obtained a leading position at the Institute for Norwegian 
Ethnological Research (Niem 1998: 42f.). She would hardly have spoken in November 
1946 before the Norwegian Academy of Sciences about “Experience as the basis for 
poetry and folk tradition. The Tristan Motif.”62 Skjelbred points out that after the 
war in June 1945, the Board of the Norwegian Folklore Museum dismissed an em-
ployee for membership of the Nasjonal Samling, and one has to ask oneself whether 

57	 Her brother-in-law, Herman Harris Aall, was sentenced to 15 years in prison in 1947 and a high 
reparation fee. For reasons of old age and health, however, the sentence on the 76-year-old was 
not carried out. Accessed February 2, 2020. Available at: Norsk biografisk leksikon https://nbl.snl.
no/Herman_Harris_Aall.

58	 Cf. www.nb.no/hanske/signaturskjema.php (entry: Ms. fol. 4250).
59	 NB Oslo, Ms. fol. 4250, M Höfler, Otto to Lily Weiser-Aall, October 5, 1942.
60	 NB Oslo, Ms. fol. 4250, M Höfler, Otto to Lily Weiser-Aall, March 4, 1943.
61	 Richard Wolfram’s extensive report on Norway is preserved in the Ahnenerbe estate (BA, NS 

21/83). Lily Weiser-Aall is not mentioned in it at all.
62	 Morgenbladet, November 14, 1946: 8; Arbeiderbladet, November 14, 1946: 9.
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Lily Weiser-Aall would have been employed there if she had shown any political 
affinity with National Socialism. Apparently, people did not think so in Norway in 
1945/46. On the contrary: Skjelbred writes that she enjoyed great respect among 
her colleagues Svale Solheim and Olav Bø, who were active in the resistance fight, 
and that the same goes for Andreas Ropeid, who had been imprisoned in Buchenwald 
concentration camp (Skjelbred 2013: 125, 129).

Skjelbred rightfully pointed out the need for further research, particularly con-
cerning the activities for the “Ahnenerbe.” Malte Gasche, who has examined the files 
of the “Germanische Wissenschaftseinsatz” of the “Ahnenerbe” in several countries, 
came to the conclusion that there were also people on site who participated in this 
project for reasons other than their ideological motivation and identifies material 
constraints on the part of Lily Weiser-Aall (Gasche 2014: 181).63

In any case, the examination of the “Ahnenerbe” files on Norway in their entire 
depth permit a possible answer to the question of why there was apparently no 
accusation of collaboration in Norway: Lily Weiser-Aall translated the works of a 
Swedish ethnologist and a (already deceased) Danish folklorist or procured books 
for Huth and Wolfram. She was not active in public or in propaganda, did not write 
(by contrast, for example, to Viktor Geramb) propaganda articles in the “Ahnenerbe” 
newsletter Germanien and had never demanded or requested anything from the 
“Ahnenerbe” headquarters in Berlin.64 

Beyond simple victim-perpetrator stereotypes, the documents show above all 
the scope of action of a woman with three small children in difficult circumstances, 
who, in addition to baking bread and slaughtering rabbits, also wanted to undertake 
folklorist research. Looking back, Lily Weiser-Aall described the circumstances of her 
life at the time in a letter to Viktor Geramb: 

We also had a hard time, but one hardly dares to talk about it, it was bearable and 
we got through it without any damage to our health. It had its charms, even so alone 
and isolated with the children, 5 goats, 54 rabbits, a dog and cat.65

After 1945, folklorists who were considered to be independent of the Nazi regime 
were the preferred contact people for benevolent statements or recommendations 
for researchers who had (temporarily) lost their position in the course of denazifica-
tion. In June 1953, for example, Richard Wolfram turned to Peuckert, Geramb and 
Weiser-Aall asking for a statement. He needed it for a scholarship from the Deutsche 

63	 It is also striking that Lily Weiser-Aall no longer concern herself with her former teacher as early 
as the mid-1930s. She is not represented in the celebrations for Much’s 70th birthday nor did she 
write an obituary four years later. Cf. (Grabenweger 2016, 230).

64	 Cf. BA, NS 21/2634.
65	 Letter, December 11, 1947, quoted from Sporrer (2012: 21).
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Forschungsgemeinschaft (‘German Research Foundation’) in order to be able to pub-
lish his book on sword dance.66 Lily Weiser-Aall met his request.67 

It is definitely worthwhile to take a closer look at the first female folklorist who 
qualified as a professor in Austria and the “First Lady of Norwegian Folklore Studies” 
and can, in a subsequent step, also deliver valuable building blocks on disciplinary 
history in Germany and Austria, because the catalogue of her estate in the Norwe-
gian National Library contains 1,244 letters and manuscripts.68
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